Welcome...

to the Liberal Catholic Church,
Province of the United States, and the 2016 International Congress
held in conjunction with the General Episcopal Synod 15 and Centennial celebration of the founding of the LCC.
Our theme for this Congress is:

To See Thy Life in All the Peoples of Thine Earth
The LCC as a Liturgical Community in the Twenty-First Century

Through facilitated discussions and presentations Tuesday
through Friday, we seek to answer three primary questions:
• How can the LCC message of inclusiveness, mysticism, and community building be more efficiently communicated by the Church to the
world?
• What is the role of the Sacraments in furthering Spiritual Freedom?
• What does it mean to be a Liberal Catholic in today’s world?

Thank you for joining us in what we hope will be for you inspiring, enlightening, and enjoyable as well.
THE RT. REV. WILLIAM S. DOWNEY

REGIONARY BISHOP OF THE
PROVINCE OF THE UNITED STATES

THE MOST REV. GRAHAM S. WALE
PRESIDING BISHOP OF THE
LIBERAL CATHOLIC CHURCH
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Hilton Garden Inn

1771 Rio Rancho Blvd.

Rio Rancho, New Mexico 87124
(505) 896-1111

Our Lady, Queen of Angels

1701 Tulip Road SE

Rev. Timothy Donovan, Rector

(505) 896-1611

The Very Rev. Canon
Milton R. Shaw, Rector Emeritus

Rio Rancho, New Mexico 87124
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For those who will be driving from the
hotel to the church...
1. Exit the hotel and head
South on Rio Rancho
Blvd.
2. At 19th Ave SE turn
right. (0.1 mi)

3. Turn right and follow
Grande Blvd. SE and Sara
Rd. SE to Southern Blvd.
SE. (1.5 mi)
4. Turn left on Southern
Blvd. SE.

5. At Unser Blvd. SE
turn right and follow it to
Abrazo Rd. NE (2.9 mi)

6. Turn left on Abrazo Rd
NE to Tulip Rd. SE (0.3
mi) and turn left.
7. Our Lady, Queen of
Angels will be the first
driveway on your right.
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Special Information...
The Hilton Garden Inn — Our hotel features complimentary

WI-Fi, a 24-hour Business Center, and complimentary fitness center. The hotel is only 25 minutes from Albuquerque International
Airport and two miles from Cottonwood Mall—the second largest
mall in New Mexico. It is also close to historic Old Town, the Sandia Peak Tramway, as well as other tourist attractions in the Albuquerque, New Mexico area.

Breakfast — Guests staying at the Hilton Garden Inn are invited to
breakfast in the Sandia II meeting room each morning. A buffet will
be served with limited items available for individual order.

Lunch and Dinner with the Bishops — Congress attendees who

are staying at the Hilton also may enjoy lunch and dinner with the
Bishops served in the Sandia II meeting room. These meals are included with the hotel room. Beverages available with meals include
coffee, decaf coffee, tea, and water. Milk will be available at additional cost.

Coffee Breaks — Coffee will be available in the back hall outside
the meeting rooms.

Lounge Area — The Aztec and Taos rooms will be available as a
lounge if anyone needs a rest area during the daily meetings.

Centennial Dinner On Saturday — will be held in the Sandia
Ballroom which includes Sandia I, II and III.

Sunday Checkout — Check-out time at the Hilton is 12:00 Noon.

Those who are leaving after Sunday services and the Pot Luck Luncheon will need to load their luggage in the morning before departure to Our Lady, Queen of Angels.
Prime, Holy Eucharist, Solemn Benediction — will be at Our Lady,
Queen of Angels. Transportation will be provided. Note Pick up time
in the morning will be 8:30 am. and in the evening we will pick up
to leave for OLQA at 7:30 pm.
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Map of Congress Meeting Rooms
Hilton Garden Inn

P

Front of hotel

All Meals – Sandia II
Presentations – Sandia I
Centennial Banquet – Sandia Ballroom (Sandia I, II, III)
Lounge/ Break Area – Aztec, Taos
Clergy Only Meeting – Sandia I
Order of Our Lady Meeting – Santa Fe
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Congress Daily Schedule
Monday, February 8
Congress Registration Open After Return From OLQA
6:30 AM Breakfast in Sandia II
8:30 AM Pick up at hotel, travel to Our Lady, Queen of Angels
9:00 Prime - Order of Our Lady
9:30 Holy Eucharist - Celebrant: +Schoch
(French, Short Form, High Mass)
10:30 Leave for hotel
1:00 PM Lunch in Sandia II
Baked Potato Bar with Assorted Condiments
Broccoli Cheese Soup
6:00 Dinner in Sandia II
Fettuccine Alfredo
Garden Salad
7:30 Travel to Our Lady, Queen of Angels (OLQA)
8:00 Vespers - Celebrant: +Kaba (French)
Solemn Benediction - Celebrant: + Schoch (French)
9:00 Return to hotel

Congress Day Ends
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Congress Daily Schedule
Tuesday, February 9
6:30 AM Breakfast in Sandia II

No Services Today

International Congress Opening
11:00-11:30 Introduction and Launch (Sandia I)

The Rev. T-Metz, Church of St. Francis
Villa Park, IL USA
Purpose: To launch a collaborative effort and ensure consensus
around the Thematic Purpose, scope, deliverables, administrivia, and
method.

11:30-1:00 Within TLCC, the difference between “occult” and
“mystical”, who cares, and so what? (Sandia I)

The Rev. Richard Taylor, St. Michael’s on the Gold Coast
Queensland, Australia
To re-examine the Christian expression which our founding
bishops articulated 100 years ago and where we find ourselves today.
Drawing on long-standing mystical traditions and contemporary
scholarship in a number of areas, and with the help of participants,
restating a vision for TLCC that will resonate with us so that a nucleus of internationally-connected practitioners will work together.
With the Liturgy as the base, develop the knowledge and methods
for spiritual development on the Path which enables practitioners to
walk with increasing confidence and purpose in our rapidly changing world.
Reconnecting with the founding bishops’ vision through the lens
of contemporary scholarship (forensic examination of early manuscripts, neural cognition, physics, and cosmology) and eastern spiri7

tual Masters now living in the West.
Thematic Alignment: TLCC can provide people with a spiritual
Path within a Christian tradition that combines knowledge, practice,
and instructions on how to progress along the Path. What results
for practitioners is a life of meaning with ever-increasing depths of
richness, satisfaction, and contentment—a likely component of our
vision and mission.
1:00 PM Lunch in Sandia II
Vegetarian Sub Style Sandwich on Italian Bread
Tomato Bisque and Crackers
Potato Chips, Cookie, and Drink
2:00-3:00 TLCC Historical Photographic Review (Sandia I)
The Rev. T-Metz, Church of St. Francis
Villa Park, IL USA

3:00-4:00 Trauma and Pastoral Support from the Bible (Sandia I)
The Rev. David Bennett, Oratory of St. Luke the Physician
Morriston, Wales, UK
Content related to our church and connecting with it the subject
of trauma and how priests may assist via certain passages from the
bible that remain relevant to today’s society.

4:00-6:00 How to Lead an Effective Sunday School Program

(Sandia I)
Deaconess Lucinda Hall, St. Gabriel and All Angels
Fairfield, IA USA
For 25 years, Deaconess Lucinda Hall has overseen a successful
Sunday School program at St. Gabriel and All Angels. This presentation will give an overview of her process, structure, and procedures
for setting up a program that the children like, and which helps them
grow spiritually.
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6:00 Dinner in Sandia II
Peruvian Yucca with Quinoa and Asparagus
Pea Soup
Rev. Brian Satterlee’s Birthday Cake
Mardi Gras King’s Cake
Congress Day Ends
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Congress Daily Schedule
Wednesday, February 10
6:30 AM Breakfast in Sandia II
8:30 Pick up at hotel, travel to OLQA
9:00 Prime - Order of Our Lady
9:30 Holy Eucharist - Celebrant: +Da Silva
(Portuguese, Short Form, High Mass)
10:30 Depart for hotel

11:00-1:00 Make Me One with Everything:
The Music of the Spheres (Sandia I)

Sr. Kathleen Clute, St. Michael the Protector
Mountainair, NM USA
An experiential talk that delves into the deeper layers of music
and allow attendees to discover how to use the significance and impact of music in their own lives and in the life of our church.
1:00 PM Lunch in Sandia II
Portabella Mushroom & Beet Sliders
Garden Salad

2:00-4:00 Tradition, History, and Liberal Catholic Identity
(Sandia I)

The Rev. Doug Bess, St. Alban’s Church
Los Angeles, CA USA
A critical examination of some of the rather simplistic distortions
of ecclesiastical self-understanding that have manifested themselves
within the history of TLCC, resulting occasionally in either “inhouse” quarreling or even schism. This is especially true regarding
the self-understandings of many within TLCC as its being either
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a theosophical body with a “Christian veneer,” or a mystical Christian body with some theosophical “historical curiosities” of language
that are contained in its liturgy and praxis. Using two key moments
in the history of TLCC as the focal point – (1) the controversies
among theosophists surrounding the founding of TLCC, and (2)
the major schism that occurred in the 1940’s. An analysis of the role
that tradition and history plays in identity formation and an exploration whether a “middle path” is possible between Christianity and
theosophy, and, if so, how it would manifest itself in TLCC during
the second century of its mission to forward the work of the Master
Christ.

4:00-5:00 Meeting of Order of Our Lady (Santa Fe)
Meet ing of Clergy Only (Sandia I)
6:00 Dinner in Sandia II
Stuffed Squash with Couscous and Lentils

7:30 Travel to OLQA
8:00 Solemn Benediction - Celebrant: +Lindeman (Portuguese)
9:00 Return to hotel
Congress Day Ends
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Congress Daily Schedule
Thursday, February 11
6:30 AM Breakfast in Sandia II

8:30 Pick up at hotel, travel to OLQA
9:00 Prime - Order of Our Lady

9:30 Holy Eucharist - Celebrant: +Batet
(Spanish, Short Form, High Mass)
10:30 Depart for hotel

11:00-1:00 Stone Upon Stone: Building Membership with
TLCC Heritage of Wisdom - Part 1 of 2 (Sandia I)

The Rev. Thomas and Donna Miller, St. Gabriel and All Angels
Fairfield, IA USA
This is a two-part workshop and interaction for clergy and church
boosters who wish to increase enthusiastic membership in their parishes or missions. Practical steps for reaching spiritual seekers will
be shared. An outline will be presented of a “mini-course” format,
a 3-meeting introductory series on TLCC for prospective and new
members, that has been used at St. Gabriel and All Angels for decades. “The Angel Lecture” outline will be presented. Learn the
seven surefire experiences that will inspire your congregation year after year. Attendees will participate in a “what works” sharing session
based on successful experiences in their churches. Attendees will
receive packets of outlines, publicity samples, and a surprise cache of
high quality TLCC video programs useful for study groups.
1:00 PM Lunch in Sandia II

Falafel and Pita Bread
Greek Salad
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2:00-4:00 In Him as the Transcendent Glory All Things Live
and Move and Have Their Being (Sandia I)

The Very Rev. Alan Clute, St. Michael the Protector
Mountainair, NM USA
Interactive discussion on the nature of reality as revealed by
modern physics. We will examine the expression of Divine Intelligence revealed in the invisible “Natural Law”–the most important
component in the construction of our universe–as we discuss the
Glory of our heritage, the incredible dynamism within all creation,
and the insistent force of evolution and God’s Love as expressed in
all of humanity.
Thematic Alignment: Religion has for too long been seen to
be at odds with science, but TLCC provides a viewpoint and an
understanding which creates a comfortable intellectual home for the
scientist or engineer. For those with scientific eyes to see, Divine
Intelligence is everywhere.

4:00-6:00 A Christianity Christ-Centered and Non-Exclusive (Sandia I)

The Rev. Robert Elwood, Our Lady and All Angels
Ojai, CA USA
This presentation will show how Christian life can be fully centered on Christ as the incarnate Word of God, experiencing the
richness of divine grace through faith and sacrament, without denigrating other religions, and indeed learning from them. That will
be demonstrated with the Sermon on the Mount and the parable
of the judgement in Matt. 25 especially, where the point is not believing in Jesus in some exclusive theological way, but praying that
the Kingdom of God come and living in a Christlike way, which
includes willingness to see and learn from the faith of the Romans,
Samaritans, and others, as was Jesus. We aspire to serve the many
people today drawn to spirituality and to Jesus, but are put off by
what seems to them the arrogant exclusivity of many churches.
Thematic Alignment: This discussion will help us lift out and see
divine life in all the peoples of the earth, and to live in a way that
demonstrates our seeing of it.
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6:00 Dinner in Sandia II
Vegetarian Posole
Salad
7:30 Travel to OLQA
8:00 Solemn Benediction - Celebrant: +Salzmann (Spanish)
9:00 Return to hotel
Congress Day Ends
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Congress Daily Schedule
Friday, February 12
6:30 AM Breakfast in Sandia II

8:30 Pick up at hotel, travel to OLQA
9:00 Prime - Order of Our Lady

9:30 Holy Eucharist - Celebrant: +Preston
(English, Short Form, High Mass, Ordination of Deacon)
10:30 Depart for hotel

11:00-1:00 Stone Upon Stone: Building Membership with
TLCC Heritage of Wisdom - Part 2 (Sandia I)

The Rev. Thomas and Donna Miller, St. Gabriel and All Angels
Fairfield, IA USA
This is a two-part workshop and interaction for clergy and church
boosters who wish to increase enthusiastic membership in their parishes or missions. Practical steps for reaching spiritual seekers will
be shared. An outline will be presented of a “mini-course” format,
a 3-meeting introductory series on TLCC for prospective and new
members, that has been used at St. Gabriel and All Angels for decades. “The Angel Lecture” outline will be presented. Learn the seven surefire experiences that will inspire your congregation year after
year. Attendees will participate in a “what works” sharing session
based on successful experiences in their churches. Attendees will
receive packets of outlines, publicity samples, and a surprise cache of
high quality TLCC video programs useful for study groups.
1:00 PM Lunch in Sandia II

Stuffed Mushrooms
Garden Salad
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2:00-3:00 Putting Google No-Cost Programs to Work for Your
Church (Sandia I)

Tami Steelman-Gonzales, St. Raphael
Richmond, CA USA
A brief “how to” session for: Google Mail, Docs (including
shared templates for printing, presentations, invitations, programs,
bookkeeping, flyers, marketing and more), Voice, +, Circles, Video
Conferencing, Map location, and Analytics. Google Account setup
in the workshop (bring your laptop or use one that will be provided
during the weekend).

3:00-4:00 An Introduction to the Christian Kabbalah

The Rev. Edward Gonzales, St. Raphael
Richmond, CA USA
To introduce the mysteries of the Kabbalah, and how it has been
the source of revelation for Christian mystics. After a brief introduction to the ideas of the Kabbalah, as well as it’s motifs, there will be
a discussion as to how this ancient school of mystic thought came
to inspire Christians who sought within its arcane symbols hidden
secrets of God’s Word.
Thematic Alignment: The Christian Kabbalah can be a source
of mystic revelation. It is a foundation for all those who would build
a spiritual temple, and a ladder leading to Heaven.

4:00-6:00 Call to Action (Sandia I)

The Rev. T-Metz, Church of St. Francis,
Villa Park, IL USA
Walk through results and output. Note any missing items. Remind participants to refine their action plans for making TLCC as a
liturgical community in the twenty-first century, a reality.
6:00 Dinner in Sandia II
Baked Brie in Puff Pastry with Sundried Tomatoes
and Italian Herbs
Garden Salad
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7:30 Travel to OLQA

8:00 Vespers - Celebrant: +Preston

Solemn Benediction - Celebrant: +Preston (English)

9:00 Return to hotel
Congress Day Ends
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Congress Daily Schedule
Centennial Celebration
Saturday, February 13
6:30 AM Breakfast in Sandia II

8:30 Pick up at hotel, travel to OLQA
9:00 Prime - Order of Our Lady

10:00 Holy Eucharist - Celebrant: +Wale
(English, Long Form, Pontifical High Mass,)
11:30 Depart for hotel
12:00 Noon-1:00 Free Time
1:00 Lunch in Sandia II

Fragrant Basmati Rice with Roasted Vegetables
Cold Asian Noodle Salad

2:00-3:00 Free Time
4:00-6:00 Social Time

6:00 Centennial Dinner with Richard Smoley, Keynote
Speaker (Sandia Ballroom)

Richard Smoley was born in Waterbury Connecticut in 1956.
He attended Taft School Watertown Connecticut, and entered Harvard University in 1974. As an undergraduate, he was managing
editor of the university’s venerable literary magazine, The Harvard
Advocate, and edited an anthology entitled First Flowering: The Best
of the Harvard Advocate, 1866-1976. Featuring prefaces by Norman
Mailer and Robert Fitzgerald, the book was published by AddisonWesley in 1977. Richard went on to attend the University of Ox18

ford in the U.K. where he edited The Pelican, the magazine of Corpus
Christi College. He received his B.A. in the Honour School of Litrae Humaniores (classics and philosophy) in 1980, and received his
M.A, from Oxford in 1985.

His esoteric interests started at Oxford with a small group that
was studying the Kabbalah, The Jewish Book of Wisdom, the native
theology and cosmology of Judaism. Starting in 1986 to present,
Richard has written and lectured on the esoteric side of religion.
Richard Smoley’s topic this evening is:

Understanding the Bible—a Mystical Approach

Menu
Lentil Soup
Spinach and Spring Mix Salad
Spanakopita
Linguine ala Pesto
Chile Relleno
Peruvian Yucca
Green Chile Enchilada Casserole
Platters of Fresh and Dried Fruits
Mixed Nuts, and Domestic and Imported Cheeses
Cake
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Congress Daily Schedule
Sunday, February 14
(Note; If you are checking out of the Hilton today, load your luggage
before departure to OLQA)
6:30 AM Breakfast in Sandia II
8:30 Pick up at hotel, travel to OLQA
9:00 Prime - Order of Our Lady

10:00 Holy Eucharist - Celebrant: +Wale
(English, Short Form, Pontifical High Mass,)
12:00 Pot Luck Luncheon at Our Lady, Queen of Angels
2:00 Return to Hotel
6:00 Dinner in Sandia II

Vegetarian Pizza
Garden Salad

Closure of the General Episcopal Synod 15
and
the 2016 International Congress
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Celebrating100 Years

of the Liberal Catholic Church
1916–2016

The Liberal Catholic Church began with the
Consecration in London, England of
James Ingall Wedgwood
as the first Presiding Bishop
February 13, 1916

CONSECRATION OF JAMES INGALL WEDGWOOD

Seated, Left to right: Rt. Rev. Robert King, Rt. Rev, James Ingall Wedgwood,

Rt. Rev. Frederick Samuel Willoughby, Rt. Rev. Rupert Gauntlett, Dean Seaton.
Standing: José B. Acuña (later Bishop), Reginald Farrer, three unidentified
Servers, Theodore Bell, unidentified Priest.
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The following article was printed in the February, 1966 issue of Ubique published on the fiftieth anniversary of the Liberal
Catholic Church. The history of the LCC was written by Bishop
James Ingall Wedgwood with additional commentary and notes
added by Bishop William H. Pitkin.

THE BEGINNINGS
OF THE LIBERAL CATHOLIC CHURCH
February 13, 1916

By Bishop James Ingall Wedgwood
Editorial Foreword:
On the occasion of the Fiftieth Anniversary of our Church it
seems appropriate to reprint an account of its beginnings written
for Ubique by our first Presiding Bishop in 1937. In editing for this
reprint numbers (l), (2), etc. have been inserted in the text and refer
to editorial notes at the end of Bishop Wedgwood’s article, mostly
concerning the passing on of persons then living, with other pertinent matter.
The Editor has appended some further items of historical interest, including...notes on its worldwide extension and pictures of
some of its leaders.
				
+ William H. Pitkin.

Beginnings of the L.C.C.

The Editor has asked me to put pen to paper and write some
account of the beginnings of The Liberal Catholic Church. The story
has not been told in its entirety before, so I gladly do as he asks. I
shall have to request the indulgence of readers if a certain amount
of autobiography, or talk about oneself, enters into the narrative. The
train of events is mixed up with my early life. I shall try to keep that
autobiography as short as possible.
22

From quite an early age I was interested in the church organ.
I remember being taken as a boy of about seven into an old church
at Folkestone and bursting into tears when I heard the organ being
played. Later at school I was given lessons in organ playing, and I
began to study the complicated mechanism inside the organ and
the treatment of its many kinds of pipes. Later I wrote some books
on the subject, of which a Dictionary of Organ Stops has run into
seven editions. Another hobby was chemistry. On leaving school
I was sent, on the advice of Sir Henry Roscoe, a famous chemist of
the time, to University College, Nottingham, in England, to study
analytical chemistry with a view to taking it up as one’s profession.
My interest in church music led me to a high Anglican Church
in that town. I got deeply interested in the Catholic presentation of Christian doctrine and worship, became an altar server and
started reading books on theology. The choirmaster of that church,
St. Alban’s, Nottingham, Dr. Beckett Gibbs, an authority on the
Solesmes system of plainchant, is now (1936) in charge of the music
at St.Ignatius’ Episcopal Church in New York. So soon as my studies in Nottingham were finished I was sent to York Minster, one
of the largest and most beautiful of the historic English cathedrals,
as an articled pupil of the organist there, Dr. T. Tertius Noble, now
(1936) of St. Thomas’ Episcopal Church, New York. I spent four
years with him. During that time I was up in the organ loft twice in
the day and helped in the training of some of the junior boys in the
choir. I acted as server in two high Anglican churches in succession
and as choirmaster in one of them, in which the Solesmes system of
plainchant was and is still used.
I finally decided to read for Holy Orders in the Church of England. But there is an old proverb: “Man proposes, God disposes”.
(People who think that the Devil is behind theosophy are at liberty
to impute the responsibility to him!) Mrs. Besant came along to
York to lecture there. I had heard her once before, at Nottingham. I
said to the Vicar in whose church I was working and in whose house
I was living: “I’m going to hear that woman again, but she won’t get
me this time.” He came with me to the lecture. Three days later I
joined the Theosophical Society and was summarily banished from
the church. The Vicar could not have such a heretic as a church
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official! We are the best of friends these days, and I told him recently that he had acted in my best interest and that I now knew that
I could never have been happy in the Anglican Church.
From that time forward I renounced all thought of church work
and of a church career, and having just enough income on which
to live decided to devote myself to work in and for the Theosophical Society. From 1911-1913 I acted as General Secretary of the
Society in England and Wales, relinquishing that office to become
Grand Secretary of the British Jurisdiction of the Co-Masonic Order. So much for preliminary history.
In 1913 a letter appeared in one of the London daily newspapers dealing with the habits of birds. The letter caught my eye especially because it was signed by Archbishop A. H. Mathew, of whose
existence as an Old Catholic bishop in England I knew vaguely.
Something impelled me to write to him to ask for particulars of the
Church of which he was head. He sent a very friendly answer. The
idea of taking Orders re-entered my head. I told him something of
the story of my life, of my interest in church work and of the studies
I had made.
During the interchange of letters which followed I was honest
with him about my relation with the Theosophical Society, and as
some indication of one’s belief sent him a copy of Mrs.Besant’s little
book, Theosophy, published in the Jack series of The People’s Books. He
asked me to go and see him, and at once accepted me. I was re-baptized and reconfirmed by him sub conditione, given the Minor Orders, those of Subdeacon and Deacon, and finally ordained by him as
priest on July 22, 1913. These ceremonies all took place in an oratory
which I equipped in my rooms at 1 Upper Woburn Place, London,
opposite the Headquarters of the T.S. where I worked as General
Secretary. I mention details such as these because in attacks of a
most unscrupulous kind which were later to follow it was alleged
that I had concealed the fact of my being a Theosophist from him.
The following two years saw the ordination to the priesthood by
Abp. Mathew of other members of the Theosophical Society. Their
names are: Bernard Edward Rupert Gauntlett ( July 1, 1914), Reginald Elphinstone Astley Loftus Farrer (August 1, 1914) and Robert
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King (August 1, 1914). Rupert Gauntlett belonged to a family who
owned a large paper manufactory and worked in that firm. Reginald
Farrer had independent means. Robert King was and is well known
as a theosophical lecturer and authority on psychic faculties. (1)
Following upon these names should be mentioned that of Frederick
James (April 4, 1915); he had been a member of the T.S. until the
previous year. The ceremonies took place for the most part in the
oratory in my house. (The dates following the names are those of
ordination to the priesthood.)
At the same time as Robert King and Reginald Farrer an expriest of the Anglican Church, not a Theosophist, Frederick Samuel
Willoughby, M.A. (Cantab.), was passed through the ceremonies
from Confirmation to the Priesthood, all being administered, of
course, sub conditione. He and Reginald Farrer were baptized sub
conditione on the same day, July 18, 1914, in my oratory and in succession to one another, the one by Abp. Mathew, the other by myself.
Bishop King and I were discussing these events recently—we
have remained close friends for nearly 30 years—and he reminded
me that it was on the first anniversary of my ordination to the priesthood that I took him to Bromley in Kent to see the Archbishop, and
that much of the conversation on that occasion had turned round the
habits of birds, about which the old Archbishop had a wide range of
information.
Another member of the Theosophical Society was also ordained at this period of the Church’s history, that is, during the
period of Abp. Mathew’s headship, namely Theodore Bell, of Harrogate. Quakers were numerous round about Harrogate and York, and
he came of a Quaker family. The parents, William and Elizabeth
Bell, were leading Theosophists in Harrogate and were proprietors
of the chief drapery establishment in that town. Theodore Bell was
baptized by Reginald Farrer, confirmed by Bishop Willoughby, and
received the several ordinations up to the priesthood (November 13,
1914) at the hands of Bishop Willoughby. He has for some years
worked in the United States as a priest of the Protestant Episcopal
Church and has achieved some renown in that field of work. His
brother, Robert William Bell, is also well known as a priest of our
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Church, serving at Tekels Park, Camberley. (2)
In the autumn of 1914 I went to Adyar, India to the Headquarters of the T.S. on the invitation of Mrs. Besant, and in the following year visited Australia. I was at the time Grand Secretary of the
Order of Universal Co-Masonry for the British Jurisdiction, and I
went there largely in connection with that work. It was in that year,
1915, that I had the privilege of initiating C. W. Leadbeater into
Freemasonry. I talked with him about my ordination and he came
to various celebrations of the Eucharist by myself. He was greatly
impressed by the power for good which such ordination bestowed
and with the splendid scope that the celebration offered for spreading spiritual blessing abroad on the world.
In the meantime Abp. Mathew had consecrated F. S. Willoughby as Bishop. In September 1914 he had addressed a letter
to his clergy saying that in view of his advancing years it seemed to
him desirable that “immediate steps should be taken to preserve the
valid episcopal succession in our portion of the Church from risk
of loss”. The election then held resulted in the consecration of the
Rev.F. S. Willoughby by Abp. Mathew on October 28, 1914. My
name came second in the voting and it was understood that I was to
be consecrated on my return, so that there should be bishops to the
canonical number of three. It is the rule of the Church that three
bishops shall officiate at an episcopal consecration. Consecration
by a single bishop is valid; the rule requiring three is partly aimed
against clandestine consecrations and to ensure that all shall be done
coram populo. Also it is well that in a small independent movement
the chain of episcopal succession shall not hang on one or even on
two links.

The Old Catholic Church

At this stage of our narrative it will be fitting and most convenient to say something about the movement which Abp. Mathew
represented. There is no need to write in any detail about the origin
and history of the Old Catholic Church. An outline of that is given
in our Statement of Principles, and the story can be read in various
books which treat of church history. At the beginning of the 18th
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century a number of Dutch clergy centering round the Chapter of
Utrecht found themselves in resistance to what they regarded as unlawful interference on the part of Rome. It is claimed on their side
that they were fighting against Jesuit intrigue. They were able to
secure the episcopal succession from a bishop in Roman Orders, and
thenceforward maintained themselves in a state of independence
from Rome. In Holland they came to be known as The Old Roman
Church. They retained the Latin Rite, since their differences were at
first ones of discipline and not of doctrine. The Pope was prayed for
as Patriarch of the West until 1910.
The movement known as Old Catholic is of later and different
origin. It dates from the time of the formulation by the Roman
Catholic Church of the doctrine of Papal Infallibility, a doctrine promulgated by the Vatican Council of 1870. A number of prominent
scholars on the Continent of Europe went into revolt at what they
regarded as a serious innovation in doctrine. The Dutch Old Roman
Church came to their aid and consecrated Prof. Reinkens of Bonn as
their bishop in Germany. He in his turn consecrated a certain Dr.
Herzog as bishop of the Swiss Christian Catholic Church (as they
called and call themselves) in 1876. And the movement eventually
spread to some other countries. There is, for instance, in U.S.A. a
Polish National Catholic Church in union with Utrecht, whose first
bishop, Antonius Stanislaus Kozlowski, was consecrated in 1897 by
the above-named Bishop Herzog of Switzerland. He was succeeded
by Bishop Francis Hodur, consecrated at Utrecht in 1907. There are
other so-called Old Catholic or Old Roman Catholic Churches which
are not in union with Utrecht.
I ought now to say a few words about Abp. Mathew’s relations
with Utrecht. On taking up work in the English movement we discovered to our surprise that the number of active adherents in that
country could be counted on the fingers of one hand. Archbishop
Mathew had quarrelled successively with the Dutch Church and the
Anglican Church, and had lost one after another of his Auxiliary
Bishops and clergy. Of this we shall speak later. It was owing to our
efforts that an Oratory was opened in London in Red Lion Square
and a permanent congregation gradually gathered together.
It does not fall within the range or purview of this article to
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discuss at any length the difficulties with Utrecht or the misunderstanding under which Dr. Mathew had been consecrated. They are
dealt with in a pamphlet by myself issued in 1920 in the form of
an Open Letter to the Archbishop
of Canterbury and bearing the
title, The Lambeth Conference and
the Validity of Archbishop Mathew’s
Orders. It had been thought that
some Roman Catholic congregations in Great Britain were proposing to join the Old Catholics and
on these grounds the consecration
took place. No such exodus from
the Roman Church did follow.
On the discovery of the facts
Bishop Mathew offered to retire
into private life, but the Old Catholic bishops in a letter to the English journal, The Guardian, dated
June 3, 1908, exonerated him from
all complicity in the procedings,
ARCHBISHOP
saying that their “confidence in
ARNOLD HARRIS MATHEW
Bishop Mathew remains unshakof the
en after carefully perusing a large
OLD CATHOLIC CHURCH
number of documents bearing on
IN GREAT BRITAIN
this matter”, and they commended
his ministrations to the blessing of Almighty God and to the support of the English Church and people.
In 1910 Bishop Mathew broke off relations with the Old Catholics. He gave as his reason the fact that the Old Catholic Bishops
had begun to tamper with the Catholic faith. As we have already seen,
the Dutch Church had been most conservative in regard to changes.
It was otherwise in regard to other branches of the movement. They
had tampered with Catholic teaching and practice in order to find
favour with and to diminish their differences with Lutheranism and
Calvinism. There is to this day a good deal of difference between the
Dutch Liturgy on the one hand, and the German and Swiss Litur28

gies on the other hand. Incense is commonly used in Holland; it is
much less used in Switzerland and has almost disappeared from the
German churches. And the general outlook of the Dutch Church
has been affected in no small measure by the more Protestant tendencies of these other Churches. Various changes were made in the
Dutch vernacular Liturgy of 1910. I mention these points to show
that Abp. Mathew, as a man of thoroughly orthodox outlook, did
not act as he did without some justification behind him.

Our Breach with Abp. Mathew

The real trouble with Abp. Mathew was his instability of character. He was outwardly charming and the most courteous of men, and
it was difficult for one who knew him to think of him as being consciously or intentionally dishonest. But he was constantly changing
his outlook on things. His mind behaved like a weathercock, blown
about by the exigencies of the moment and the emotional reaction
awakened by them. One of the many priests who had left him once
said to me that he fixed six months as the average time that a man
was likely to remain with him. Our turn came along in due course.
I was on my way back to England from Australia when I received word of two crises. One was concerned with the sudden dismissal of Bishop Willoughby from the movement in consequence of
an attack made on him by a certain weekly journal noted for public
arraignments of this kind. Abp. Mathew summoned him at a few
hours’ notice to defend himself. Bishop Willoughby declined to appear, claiming that prior to his entry into the movement he had
discussed with the Archbishop quite freely the circumstances which
had led him to resign his living in the Anglican Church. A farcical
sentence of degradation was pronounced. The other sudden movement was that we all had been required to abjure our theosophical
tenets. A priest who had been ordained by him who was not active
in the movement and whom none of us had ever met had been impressing upon the Archbishop the iniquity of our beliefs. (3)
I arrived home to learn that Robert King and Rupert Gauntlett
had been consecrated bishops by Bishop Willoughby. The latter was
on the verge of making his submission to the Roman Church. He
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himself was not concerned one way or another with the doctrinal
dispute. The remainder of the non-Theosophical clergy in Great
Britain (with the solitary exception of the priest just mentioned)
stood by us. Bishop Willoughby said that he owed his consecration
to the suffrages of the clergy concerned and he regarded it as an
honourable obligation to hand back to the movement the episcopate to guard and perpetuate which he had been consecrated. The
two were to hold the succession in trust for me. Bishop Willoughby was still free when I got back to England. I waited four and a
half months before accepting his offer of consecration. I wanted, if
possible, to avoid later difficulties by obtaining the episcopate from
another source. Four of those who had been consecrated by Abp.
Mathew were approached by me, also a certain Bishop Vernon Herford, deriving his episcopal Orders from another line of succession
altogether and who was and is concerned with the giving of Sacred
Orders to Nonconformist ministers;(4) but, as had been anticipated,
without success. The main reason for my reluctance to accept consecration at the hands of Bishop Willoughby was removed when
he showed me his correspondence with the Archbishop which bore
witness that he had been open and above-board with him. These
letters are now in the files of our Church.
In the meantime the issue with Abp. Mathew had widened,
and the clergy active in the movement decided to dissociate themselves from a leadership which they had come to see to be lacking
in any sense of responsibility. Abp. Mathew then tendered his “unconditional submission” to the Roman Church. The announcement
appeared in The Times during the last days of 1915. In a letter to
a widely circulated Roman Catholic journal he expressed himself
as being “absolutely and irrevocably” convinced of the necessity of
actual union with the Roman See and as accepting “without hesitation or doubt” the Infallibility of the Pope (Universe, December 31,
1915). He wrote me at this time that he “terminated” the movement
which he had begun. To one not acquainted with his capacity for
changing his mind it would seem incredible that after so solemn
and public a pronouncement he refused Rome’s conditions and went
through the jeu de théatre of resuming the headship of the movement
at the invitation of the priest to whom we have referred. The later
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movement never made any headway in this country. Abp. Mathew
died in 1919.

The Re-Organization of the Church

I was myself consecrated bishop on February 13, 1916 by
Bishop Willoughby, assisted by Bishops King and Gauntlett. Our
Oratory was much too small for the occasion and we made use of
the Co-Masonic Temple in London. There was present a large congregation, a number of whom added their names as witnesses to
the Instrument of Consecration signed by the bishops. (5) In the
photographs taken after the ceremony Dr. Seaton, the Dean of Abp.
Mathew’s Chapter, is to be seen in the front row with the bishops.
Our situation was not an easy one. We had not entered the
movement with any idea of starting another Church. Nothing was
further from my mind. It had been a disappointment to me that
I could not enter the Anglican ministry, and when the opportunity presented itself of assuming “the sweet but heavy burden of the
priesthood” under these conditions of greater freedom I gladly and
happily embraced it. Had there been any thought of founding an
independent church one would have taken information as to Abp.
Mathew’s relationship with the other Old Catholic Churches and
would certainly have decided to seek opportunity elsewhere. But
things were not to be so. We found ourselves in relation with a devout and earnest congregation who had learned to value greatly the
spiritual privileges which the movement afforded them. Experience
had shown us that inevitably we should come to grief with orthodox
leadership. There was no option but to go ahead, no matter how
formidable and distasteful some of the outer consequences of that
course were likely to prove. The decision to carry on was therefore
taken.
A few months later I was once more on my way to Sydney to
take counsel with C. W. Leadbeater. The worldwide journeying
was decidedly expensive, but I realized some capital in order to make
it possible. Bishop King was left in charge of the work in England
and admitted some good workers to the priesthood. Mr. Leadbeater
saw great possibility for usefulness in the movement and placed his
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services unreservedly at our disposal. He was consecrated bishop
on July 15, 1916, having previously received conditional baptism
and confirmation and the earlier Orders, again conditionally, at my
hands. (6)

There now began one of the happiest and most interesting phases of my life. The many and sundry rites of the Church were carefully studied and through these researches were laid the foundations
of our existing Liturgy and of the valuable and interesting book later
published by our great colleague, The Science of the Sacraments. My
own studies in theology now proved useful. I was able to formulate
question after question, and the principles governing the working of
the holy sacraments and the offices of worship of the Church were
gradually elucidated. (7)
I may mention one interesting investigation as a case in point.
It turned round the question of what is called intention. The main
reason why the Roman Catholic Church regards Anglican Orders
as null and void is that the Reformers, according to this judgement,
had no intention to ordain sacrificing priests in the Catholic sense.
There lived in England in the days of my youth an ultra-Protestant
Anglican Bishop of Liverpool, a certain Dr. Ryle, who carefully told
his candidates before their ordination that he was not going to ordain them as sacrificing priests but purely as ministers of the Gospel.
The enquiry now made showed quite clearly that the intention to do
what the Church intends to be done suffices and that idiosyncrasies
of personal belief do not seriously intervene in the situation. It is
the good of the many which is taken into consideration, not the misplaced belief of an individual. In other words, it is not Bishop Ryle
who ordains but the Lord Christ.
We agreed that in the work of the revision of the Liturgy there
should be no question of departing from the general outline of
Christian thought and worship. Ours was a Christian church and
we intended to keep it such. And we followed the general plan of
the Roman Liturgy which had been in use in our Church and which
we found to be the most suitable as a basis for work. I had myself
been ordained and consecrated according to the Roman rite. The
book used was entitled The Old Catholic Missal and Ritual. It had
been published in 1909 by Bishop Mathew and bore the imprimatur
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of Gerardus Gul, the Archbishop of Utrecht. It incorporated, of
course, the trifling changes which distinguished Old Catholicism
from Roman Catholicism. We had used this book in our general
services, though in accordance with Abp. Mathew’s wishes I said my
private daily Mass in Latin. The forms given in this book were used
for the ordination and consecration of Bishop Leadbeater—they are
those found in the Pontificale Romanum.
We set to work to eliminate the many features which from our
point of view disfigure and weaken the older liturgies. References to
fear of God, to His wrath and to everlasting damnation were taken
out, also the constant insistence on the sinfulness and worthlessness
of man and the frequent appeals for mercy. The services were made
as clear and free from repetition in their structural sequence as possible. And every opportunity was given to the congregation to join
in the worship with all the resources of mind and will and emotion
and self-dedication they were able to command. The sentiments put
into the mouth of the worshipper are such as those who are fillled
with the spirit of devotion and service can honestly and sincere¬ly
utter. There is no need to speak further of this side of our work, for it
is outlined and discussed in the Preface to our Liturgy and has been
written about elsewhere.
One other change of method remains to be mentioned. The
historical liturgies follow the custom of the time in identifying man
with his physical body and activities. They speak of “my soul” and
“my spirit”. This outlook works to restrict man in the play of his
faculties. It leads him to pray and ask for the gift of various virtues
as though they were not inherent in him. Our method of treating
man as a spiritual intelligence using a physical body leads to greater
effectiveness and to far greater freedom and readiness and power of
self-expression. It stresses the idea of co-operation with the Divine
Father rather than that of supplication, and being outward tumed
in the service of God and His world soon enables a man to realize
something of the boundless resources of his own being. They are his
by right and not simply by grace.
This work at the Liturgy took much time and effort. Early in
1918 a small volume was published in London. It contained The
Liturgy of the Mass, together with a Form for the Administration of
33

Holy Communion out of Mass, Form for the Communion of the Sick, the
Order of Vespers and of Benediction of the Most Holy Sacrament. The
book was headed with the name, The Old Catholic Church and was
“Prepared for the use of English speaking Congregations of Old
Catholics”. The complete edition of the Liturgy was published in
the following year and the note authorizing its use and signed by
myself is dated The Feast of St. Alban, 1919. We had by then changed
the name of our Church to Liberal Catholic, and for the word Mass
had substituted Holy Eucharist. Certain small alterations were made
in the wording of the earlier book. There was, for instance, a phrase
at the beginning of the Canon of the Mass: “We desire to offer this
Holy Sacrifice in praise to Thee and that it may avail to lift the heavy
burden of the sin and sorrow of the world”. This was now left out.
A later edition with some additions incorporated was issued in 1924.
(8)
I was myself responsible for the wording of most of the forms
of service. Bishop Leadbeater and I collaborated in the writing of
the Collects, though he was mainly responsible for them. Bishop
Leadbeater selected the verses for the psalms and canticles, and the
passages serving for epistles and gospels. Mr. E. Armine Wodehouse
originally wrote the lovely hymn at the end of Benediction, “Closed is
the Solemn Hour”, for a ceremonial movement named The Temple of
the Rosy Cross, of which Mrs. Besant, Mrs. Hotchener (then Russak)
and I were the principals. He wrote also the Litanies which figure
in the Benediction rite and in the Forms of Ordination. These were
to have been based on those to be found in Hymns, Ancient and
Modern. Readers who care to look up numbers 464, 470 and 472 in
that book will see that only a few sentences were actually taken from
that source. These Litanies are a very beautiful and happy addition
to our book of worship.
I have so far discussed changes in the Liturgy and mode of worship. One other matter calls for mention in this record of our early
work. We decided to be scrupulously careful in our choice of bishops and in the circumstances of their consecration. During four
years and four months Abp. Mathew had laid hands on no fewer
than eight bishops, and his bishops left him and submitted to other
Churches (where some of them worked as priests) as readily as did
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his priests. The title of Archbishop is with us set aside. It was originally decided to drop the title of Father as attached to priests. There
are no longer Canons in our small ranks. And no jurisdiction is
claimed in regard to territory. We have done our best to be sensible
and to cast off the earlier tradition of extravagance. I was myself
responsible for the writing of the Statement of Principles.
The work on the Liturgy was interrupted by a good deal of
travelling about needed for the founding of our movement in different countries. This is not the place to speak of those journeys. But
the following facts may be of interest. On my journey to Sydney as
a newly consecrated bishop I stopped at Adelaide in South Australia and ordained to the priesthood on July 6, 1916, David Morton
Tweedie, now bishop in Australia. He was the first of our men to
be ordained priest in Australia. (9)
In 1917 I went to New Zealand in connection with church and
Masonic work. During that visit John Ross Thomson and William
Crawford were ordained priests at Auckland on February 18 and 23
respectively. Both are now bishops. (10) I returned to Sydney and
on June 24, assisted by Bishop Leadbeater, consecrated to the episcopate The Jonkheer Julian Adrian Mazel. (11)
Later on in the same year I returned to England via U.S.A.,
staying for some time at Hollywood (12) and visiting other towns in
the States and in British Columbia on the journey. The first priest
to be ordained in U.S.A. was my dear and honoured friend, Charles
Hampton. He was ordained at Los Angeles on August 19, 1917.
Dr. Edwin Burt Beckwith of Chicago was ordained in New York on
September 16,1917. Some years later, on July 18, 1926, by courtesy
of Bishop Cooper I had the honour of consecrating him bishop in
the Church of St. Michael, Huizen, Holland, assisted by Bishops
Cooper and Pigott. (13) Also in New York I ordained as priest Ray
Marshall Wardall on October 4. He also is now a bishop. (14)
On January 18, 1918 in London I gave conditional reordination to the priesthood to Frank Waters Pigott, now our Presiding
Bishop.(15)
I returned to Australia a few months later, travelling again via
U.S.A. On the way through I stopped at Chicago and ordained
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Edmund Walter Sheehan, now a bishop, as priest. (16)
The following year, 1919, our Liturgy as we now know it was
at length published. My copy of this first edition bears on the title
page the following note: “This copy was used at the consecration of
the Rt. Rev. Irving S. Cooper at St. Alban’s Sydney, on July 13, 1919”.
I had the privilege of acting as consecrator on that occasion, and was
assisted at the ceremony by Bishops Leadbeater and Mazel. Bishop Cooper was the first bishop for whom the form of consecration
printed in our Liturgy was used. Mazel, like Bishop Leadbeater, was
raised to the episcopate according to the Roman rite. (17)
I mention these American cases, first because I am writing for
an American magazine, but also because I keep in my heart a living
gratitude for the unfailing kindness and warmth of welcome which
was everywhere shown to me in your country. Bishop Cooper’s
presence at Sydney while the work on the Liturgy was being finished
was useful and timely. He put before us the needs and the outlook
of a country which is not much tied to tradition. (18)
The later development of the Church comes more within the
range of knowledge of our members and clergy in the large number
of countries in which it is now at work. How much it has meant
in the lives of numbers of people there are many to testify. It may
be small so far as membership is reckoned in terms of numbers, but
it makes its own distinctive contribution within the fellowship of
Christian churches and serves its own good and intrinsic purpose as
an instrument in the service of our common Lord and Master.
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Editorial Notes:

(1)
Bishop King died in 1954.
(2)
Father R. W. Bell died in 1964.
(3)
Bernard Mary Williams, later the erratic “Archbishop of Caer-Glow”, who died in 1952.
(4)
Bishop Herford died in 1938.
(5)
George S. Arundale, later Bishop and International
President of the Theosophical Society, was one of the signatory winesses.
(6)
C. W. Leadbeater was then a priest in Anglican Orders but had been inactive since 1884 when he went to India to work
with the Theosophical Society. He served as Presiding Bishop of the
Church from 1923 until his death in 1934.
(7)
Bishop Leadbeater was one of the greatest occultists
and trained clairvoyant seers of all time. Much of the investigating
connected with the development of the Liberal Catholic Liturgy
and Rite was done by the aid of his super-normal faculties. See The
Science of the Sacraments.
(8)
A third revised edition of the Liturgy appeared in
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1942 and a fourth is now in preparation for publication in 1967 or
1968.
(9)
Bishop Tweedie died in 1941.
(10)
Bishop Thomson died in 1938 and Bishop Crawford
in 1962.
(11)
Bishop Mazel died in 1928.
(12)
At that time Hollywood contained a large Theosophical colony, since removed to Ojai. The former St. Alban’s ProCathedral in Los Angeles was adjacent to this colony.
(13)
Bishop Hampton died in 1958, Bishop Beckwith in
1929.
(14)
Bishop Wardall died in 1954.
(15)
Bishop Pigott was formerly an Anglican priest. He
died in 1956.
(16)
Bishop Sheehan is no longer connected with this
Church.
(17)
Bishop Cooper was the first Regionary Bishop for
the U.S.A. A photograph of his consecration appears in The Science
of the Sacraments, p.436, and in The Ceremonies of the Liberal Catholic
Rite, Plate VII. He died in 1935.
(18)
It was at this time,
in 1919, that Bishop Cooper commenced work on his book, Ceremonies of the Liberal Catholic Rite, first
published in 1934, a new edition of
which was printed in 1965.
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